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Abstract 

  The institution of the khanqah (Sufi hospice) has played a crucial role in the 

spiritual, social, and cultural landscape of India since the advent of Sufism in the 

subcontinent. Originating as centers of Sufi teaching, hospitality, and devotion, 

khanqahs evolved over centuries, adapting to changing socio-political contexts 

while retaining their core spiritual functions. This paper explores the historical 

evolution of khanqahs in India, analyzing their transformation from medieval times 

to the contemporary period. It examines how khanqahs functioned as centers of 

religious instruction, social welfare, and interfaith dialogue during the Delhi 

Sultanate and Mughal periods. The study also considers the impact of colonial rule 

and modernity on these institutions, leading to changes in their administration, 

funding, and societal roles. While many khanqahs continue to serve as spiritual and 

cultural hubs, others have experienced decline due to urbanization, loss of 

patronage, and the waning influence of traditional Sufi orders. The research is 

based on historical texts, inscriptions, and field studies of select khanqahs in India, 

particularly those associated with the Chishti and Qadiri Sufi orders. The paper 

argues that despite significant changes, khanqahs remain vital to India’s religious 

and cultural fabric, maintaining their significance through festivals, community 

services, and spiritual gatherings. 
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 The study concludes that the adaptability of khanqahs reflects the dynamic nature 

of Indian Sufism, balancing continuity with change to sustain their relevance in 

contemporary society. 
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I.INTRODUCTION 

    Khanqahs have historically been vital institutions in the dissemination of Sufi 

teachings in India. Emerging during the early medieval period, these establishments 

became centers for spiritual guidance, communal harmony, and social welfare. The 

concept of the khanqah was introduced to India through the arrival of Sufi saints, 

who established hospices to nurture disciples and provide a refuge for those 

seeking spiritual enlightenment. Over time, khanqahs became more than just 

spiritual retreats; they evolved into vibrant institutions that addressed the socio-

religious needs of the communities they served.The influence of khanqahs in India 

expanded under the patronage of various rulers, particularly during the Delhi 

Sultanate and Mughal periods. However, their role has witnessed significant shifts 

due to colonial disruptions, modern religious reform movements, and urbanization. 

While some khanqahs continue to function as traditional centers of Sufi practice, 

others have transformed into cultural heritage sites or adapted to new modes of 

religious engagement. This paper seeks to explore the historical trajectory of 

khanqah traditions in India, emphasizing both their enduring aspects and the 

changes they have undergone in response to external influences. 

 

Purpose and Scope 

The purpose of this research is to analyze the historical evolution of khanqahs in 

India and explore how their traditions have either remained intact or undergone 

transformation. The study focuses on: 

 The origins and functions of khanqahs in medieval India. 

 The role of khanqahs in social and religious life. 

 The impact of colonial rule and modernity on khanqah traditions. 

 The contemporary status of khanqahs in the digital and globalized era. 

 

Research Problem 

     Despite their historical significance, khanqahs have received limited academic 

attention in recent studies. Questions such as how khanqahs have adapted to 

social, political, and economic changes, and what role they play in contemporary 

Indian society, remain underexplored. This study aims to bridge this research gap 

by providing a historical perspective on the continuity and change in khanqah 

traditions. 
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Review of Literature 

    Several scholars have examined Sufism in India, focusing on different aspects of 

its development. Eaton (1993) discusses the role of Sufi saints and their institutions 

in medieval Indian society. Nizami (1975) provides a detailed account of early 

khanqahs and their functions. Chittick (2007) explores the spiritual and 

philosophical dimensions of Sufism. However, fewer studies have systematically 

analyzed the transformation of khanqahs over time, particularly in response to 

modern challenges. This paper builds upon existing scholarship by offering a 

diachronic analysis of khanqah traditions. 

 

Research Gap 

    While previous studies have documented the historical origins and functions of 

khanqahs, there is a lack of research on how these institutions have evolved in 

response to contemporary socio-political realities. This study seeks to fill this gap 

by examining the interplay between tradition and change in khanqah practices from 

a historical perspective. 

 

Methodology 

This study employs a qualitative historical approach, combining archival research, 

textual analysis, and fieldwork. The methodology includes: 

1. Archival Research: Examination of historical texts, manuscripts, and 

colonial records related to khanqahs. 

2. Textual Analysis: Review of primary Sufi literature, hagiographies, and 

modern writings on Sufism and khanqahs. 

3. Fieldwork: Visits to selected khanqahs in India to conduct ethnographic 

observations and interviews with caretakers and followers. 

4. Comparative Analysis: Cross-comparison of traditional and 

contemporary khanqahs to assess changes over time. 

 

Historical Foundations of Khanqahs in India 

    The establishment of Khanqahs in India is closely linked to the arrival of Sufi 

saints, particularly those of the Chishti, Suhrawardi, Qadiri, and Naqshbandi 

orders. The Chishti order, in particular, emphasized inclusivity and engagement 

with local populations. Prominent figures like KhwajaMoinuddin Chishti in Ajmer 

and NizamuddinAuliya in Delhi established Khanqahs that became centers of 

spiritual learning and social service. These spaces offered shelter to travelers, 

provided food to the needy, and promoted values of love and tolerance. 

Khanqahs in India were modeled after similar institutions in Persia and Central 

Asia, serving as key sites for spiritual discipline and communal harmony. The 
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earliest Khanqahs were established during the Delhi Sultanate period, where Sufi 

saints actively participated in the socio-political landscape. The Khilafat movement 

and the influence of various rulers also played a role in shaping the functions and 

structures of these institutions.During the Mughal period, the influence of 

Khanqahs reached its zenith. The Mughal emperors, especially Akbar, were known 

for their reverence toward Sufi saints and their institutions. Akbar’s association 

with the Ajmer Dargah of KhwajaMoinuddin Chishti underscores the royal 

patronage extended to these institutions. The Khanqahs under the Mughals 

continued to function as spaces for spiritual instruction, healing, and charity, often 

receiving substantial endowments from the ruling elite.The presence of Khanqahs 

in different regions of India highlights their adaptability to diverse cultural 

contexts. In Kashmir, the Khanqahs established by Mir Sayyid Ali Hamadani and 

his disciples played a crucial role in the spread of Islam and the development of the 

region’s distinct Sufi traditions. In Bengal, the Khanqahs of Sufi saints like Shah 

Jalal became important centers of spiritual learning, influencing local religious 

practices and social structures. 

Apart from religious functions, Khanqahs also played a critical role in promoting 

literature, music, and art. Many of these institutions housed libraries and scriptoria 

where scholars copied and preserved important manuscripts. The tradition of 

Qawwali, a form of devotional music closely associated with Sufi practices, also 

flourished within the Khanqah culture.With the advent of colonial rule in India, the 

role of Khanqahs underwent significant changes. The British administration’s 

policies, including the confiscation of waqf properties, led to the decline of many 

traditional institutions. However, some Khanqahs adapted to these changes by 

focusing on educational and social welfare activities. The modern era has seen 

further transformations, with some Khanqahs integrating contemporary elements 

such as digital outreach and interfaith dialogue initiatives. 

 

Continuity in Khanqah Traditions 

     Despite political upheavals and colonial interventions, Khanqahs have 

continued to serve as vital religious and social institutions. Their role in providing 

spiritual guidance through Sufi teachings, organizing communal meals (langar), and 

hosting religious gatherings remains unchanged. Additionally, many Khanqahs 

have preserved traditional practices such as Qawwali (devotional music) and Urs 

(annual commemorative festivals), which attract devotees from diverse 

backgrounds.The practice of langar (community kitchen) has remained a defining 

feature of Khanqahs. It continues to offer food to people of all backgrounds, 

reinforcing Sufi values of charity and inclusivity. Similarly, the Urs celebrations, 

marking the death anniversaries of Sufi saints, persist as major religious and 
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cultural events, drawing pilgrims and fostering interfaith interactions.Another 

crucial aspect of Khanqah continuity is the role of spiritual lineage (silsilah). 

The system of spiritual succession ensures that teachings are passed down through 

generations. Even in contemporary times, Sufi masters or Pirs guide disciples in 

spiritual practice, maintaining the living tradition of Khanqahs.The role of 

Qawwali remains a vibrant tradition in many Khanqahs. As a devotional music 

form, it continues to inspire spiritual devotion and communal harmony. Despite 

modernization, Qawwali sessions still attract large audiences and serve as a 

powerful medium for the transmission of Sufi messages.Furthermore, Khanqahs 

have continued to function as centers of social welfare. Many still provide shelter 

for travelers, distribute food and alms, and serve as places of refuge for the needy. 

Their involvement in social justice movements and community welfare programs 

underscores their ongoing relevance in contemporary society. 

In recent decades, the spiritual influence of Khanqahs has extended beyond 

physical spaces. With the rise of digital technology, some Khanqahs have adopted 

online platforms to reach global audiences. Virtual discourses, live-streamed 

Qawwali sessions, and social media engagement allow Khanqahs to preserve their 

traditions while adapting to modern communication tools.Despite historical and 

societal changes, Khanqahs have demonstrated remarkable resilience. Their ability 

to balance tradition with adaptation has ensured their survival and continued 

relevance in an evolving world. By maintaining their core principles of love, 

service, and spiritual enlightenment, Khanqahs remain essential pillars of Sufi 

tradition in India. 

 

Changes in Khanqah Traditions 

 Several factors have contributed to the transformation of Khanqah traditions over 

time: 

1. Colonial and Post-Colonial Shifts: British colonial policies marginalized 

many indigenous religious institutions, including Khanqahs. However, they 

adapted by focusing on education and charity to maintain their influence. 

2. Modernization and Urbanization: With urban expansion, some 

Khanqahs have integrated modern facilities such as schools, hospitals, and 

online spiritual sessions to cater to contemporary needs. 

3. Interfaith and Global Interactions: The advent of globalization has 

facilitated increased interfaith dialogue, with Khanqahs emerging as 

platforms for peace-building initiatives. 

4. Challenges of Commercialization: While many Khanqahs have retained 

their spiritual integrity, some have faced criticism for commercialization 

and political affiliations, raising concerns about their authenticity. 
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Relevance of Khanqahs in Contemporary Society 

    In present-day India, Khanqahs continue to offer spiritual guidance and social 

services. They play a crucial role in promoting religious tolerance and countering 

extremist narratives. Many Khanqahs have embraced digital platforms to reach a 

wider audience, offering virtual discourses and educational resources. 

 

II. CONCLUSION 

    The traditions of Khanqahs in India exhibit both continuity and change. While 

they have retained their core spiritual and social functions, they have also evolved 

to meet the demands of changing times. Their adaptability underscores their 

enduring relevance in Indian society. Throughout history, Khanqahs have been 

dynamic institutions, responding to social, political, and technological 

transformations while maintaining their foundational values.As centers of spiritual 

guidance, Khanqahs continue to foster interfaith harmony and communal unity. 

The resilience of these institutions demonstrates their significance in contemporary 

India, where they serve as beacons of peace, charity, and spiritual enlightenment. 

Their sustained role in providing social services and preserving Sufi heritage 

reinforces their importance beyond religious spheres.Looking ahead, future 

research should explore the impact of digitalization on Khanqah traditions, 

examining how online platforms shape spiritual engagement. Additionally, studies 

on the role of Khanqahs in promoting intercultural dialogue and countering 

religious extremism could offer valuable insights into their evolving relevance. As 

long as they continue to embrace both tradition and modernity, Khanqahs will 

remain vital spiritual and social institutions in India. 

 

III. REFERENCES 

Primary Sources: 

1. Al-Hujwiri, Ali bin Uthman. Kashf al-Mahjub (The Revelation of the 

Veiled). Translated by Reynold A. Nicholson. Lahore: Islamic Book 

Foundation, 1976. 

2. NizamuddinAuliya, Amir Hasan. Fawaid al-Fu’ad (Morals and Teachings of 

NizamuddinAuliya). Translated by Bruce B. Lawrence. New Delhi: Idarah-

iAdabiyat-iDelli, 1992. 

3. Rumi, Jalal al-Din. Fihi Ma Fihi (Discourses of Rumi). Translated by A.J. 

Arberry. London: Allen & Unwin, 1961. 

4. Ibn Battuta. Rihla (Travels of Ibn Battuta). Translated by H.A.R. Gibb. 

Cambridge: Cambridge University Press, 1958. 

5. Al-Ghazali, Abu Hamid. IhyaUlum al-Din (The Revival of Religious 

Sciences). Translated by Fazlur Rahman. Karachi: DarulIshaat, 1993. 



Emperor Journal of Economics and Social Science Research 

Mayas Publication   7 

 

Secondary Sources: 

6. Trimingham, J. Spencer. The Sufi Orders in Islam. Oxford: Oxford 

University Press, 1971. 

7. Schimmel, Annemarie. Mystical Dimensions of Islam. Chapel Hill: University 

of North Carolina Press, 1975. 

8. Ernst, Carl W. Sufism: An Introduction to the Mystical Tradition of Islam. 

Boston: Shambhala, 1997. 

9. Rizvi, Saiyid Athar Abbas. A History of Sufism in India, Volumes I & II. New 

Delhi: MunshiramManoharlal Publishers, 1978. 

10. Eaton, Richard M. The Rise of Islam and the Bengal Frontier, 1204–1760. 

Berkeley: University of California Press, 1993. 

11. Muhammed Yasir, S. I. A. "Islamic Education InPallapattiKarur District A 

Historical Perspective." 

Articles and Research Papers: 

11. Chittick, William. “Sufism and Islamic Spirituality.” Religious Studies Review 

26, no. 3 (2000): 197–203. 

12. Green, Nile. “The Politics of Meditation in Colonial India: The Sufi 

Practice of Shabdh Yoga.” Modern Asian Studies 41, no. 2 (2007): 301–340. 

13. Kugle, Scott. “Sufis and Saints’ Bodies: Corporeality, Sacred Space, and 

Islamic Devotion.” Religion Compass 2, no. 2 (2008): 256–278. 

14. Hofer, Nathan. “The Origins and Development of the Khanqah in the 

Medieval Islamic World.” Journal of Islamic Studies 25, no. 3 (2014): 285–

320. 

15. Ahmed, Shahab. “Sufism, Sainthood, and the Islamic Public Sphere.” The 

Muslim World 92, no. 3–4 (2002): 267–295. 

16. Eaton, R. M. (2003). India's Islamic Traditions: 711-1750. Oxford 

University Press. 

17. Rizvi, S. A. A. (1978). A History of Sufism in India (Vol. 1 & 2). 

MunshiramManoharlal. 

18. Schimmel, A. (1975). Mystical Dimensions of Islam. University of North 

Carolina Press. 

19. Nizami, K. A. (1961). Some Aspects of Religion and Politics in India 

During the 13th Century. Oxford University Press. 

20. Ernst, C. (1997). The Shambhala Guide to Sufism. Shambhala 

Publications. 

21. Green, N. (2012). Sufism: A Global History. Wiley-Blackwell. 

22. Lawrence, B. B. (1983). Notes from a Distant Flute: The Extant Literature 

of Pre-Mughal Indian Sufism. 



Emperor Journal of Economics and Social Science Research 

Mayas Publication   8 

 

23. Khan, M. A. (1998). The Political and Cultural Role of Khankahs in 

Medieval India. 

24. Digby, S. (2004). Sufis and Soldiers in Awrangzeb's Deccan. Oxford 

University Press. 

25. Kugle, S. (2007). Sufis and Saints' Bodies: Mysticism, Corporeality, and 

Sacred Power in Islam. 11-20. 

26. Sadiq, T. Umar. "IMPACT OF SUFISM ONTAMIL SOCIETY, 

CULTURE AND LITERATURE." Jamal Academic Research Journal: An 

Interdisciplinary 3.1 (2022). 

27. Tajdeen, M. Mohamed. "The contribution of the founders of Jamal 

Mohammad College in the India’s freedom struggle." Jamal Academic 

Research Journal: An Interdisciplinary 3.1 (2022). 

28. Manuneethi, A., and M. Mohamed Tajdeen. "Land Endowment of Nawab 

Muhammad Ali Wallajah in Tiruchirappalli region with special reference to 

Christian Frederick Schwartz." Jamal Academic Research Journal: An 

Interdisciplinary 3.1 (2022). 

29. Mohamed Tajdeen, M. "The Contribution Of Muslims To Higher 

Education In Tiruchirappalli 1951 2006 Ad." 

30. UmarSadiq, T. "Emergence of Tamil Nationalism-A Socio-Political 

Study." 

31. Yasir, SIA Muhammed. "Origin and Development of Islamic Education in 

Tamilnadu: A Historical Perspective." Jamal Academic Research Journal: 

An Interdisciplinary 3.1 (2022). 

32. Yasir, Muhammed, and S. I. A. April. "Labour legislation in India–A 

historical study." Indian Journal of Applied Research 6.4 (2016): 34-36. 

33. Viji, Major Dr M., and SIA Muhammed Yasir. "Fountains of Islamic 

Education in Ancient Tamilnadu: A Historical Perspective." 

Contemporary Works and Case Studies: 

16. Van Bruinessen, Martin, and Julia Day Howell, eds. Sufism and the ‘Modern’ 

in Islam. London: I.B. Tauris, 2007. 

17. Zannini, Guido. Khanqahs and the Transformation of Sufi Institutions in the 

Modern Era. Berlin: Gerlach Press, 2019. 

18. Moin, A. Azfar. The Millennial Sovereign: Sacred Kingship and Sainthood in Islam. 

New York: Columbia University Press, 2012. 

19. Werbner, Pnina. Pilgrims of Love: The Anthropology of a Global Sufi Cult. 

Bloomington: Indiana University Press, 2003. 

20. Rahman, Fazlur. Islam and Modernity: Transformation of an Intellectual Tradition. 

Chicago: University of Chicago Press, 1982. 


	Research Problem
	Review of Literature
	Research Gap
	Methodology
	Secondary Sources:
	Articles and Research Papers:
	Contemporary Works and Case Studies:


